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The Bhiksu-Prakirnaka 
of the Mahasamghika-Lokottaravadins 
Quoted by Santideva in his Siksasamuccaya 


Akira YUYAMA 


Prefatory: - This bumble article was written in celebration of my old friend, Professor Dr. Josef 
Kolmas, President, Oriental Institute at the Czech Academy of Sciences in the capital city of 
Prague, on the occasion of his seventieth birthday. Fosef, five days senior to me, is world- 
renowned for bis remarkable achievements in the field of Sino-Tibetan studies. Those who are 
engaged in Indian and Buddhist studies owe much to him, particularly to bis works on Tibetan 
Buddbist literature. The original idea to present my paper bad come from his colleague, Profes- 
sor L’ubica Obuchovd, Editor-in-Chief of the Archiv Orientdlni, and her guest editors, Profes- 
sors Lygzima Chaloupkové and Martin Slobodnik, who so kindly invited me to his commemora- 
tive volume. I have now decided to publish it here separately somewhat in revised and enlarged 
form, for, I felt, it is far out of the place from his specialty and furthermore too a troublesome 
work for the printers to have my complicated text retyped for the press. Herewith I express my 
sincere gratitude to the editors and wish them every success in this exciting enterprise. 


0.0.0. In this paper I would like to make some philological remarks on a fragmentary 
citation in the Siksasamuccaya by Santideva (around 700 CE).' It is a matter of great 
significance for the history of ideas in Indian Buddhism, for the celebrated Madhya- 
maka master has cited it.’ It is also of great importance from the viewpoints of Bud- 
dhist Sanskrit textual transmission. This is not just for the recovery of the missing 
literature but for linguistic peculiarities of the extant texts belonging to the 
Mahasamghika-Lokottaravadins (cf. infra §1.0.0-1.0.2). 


0.0.1. There are certain complicated questions with regard to the authorship of San- 
tideva and thus the relation of the Siksasamuccaya to the Bodhicaryavatara. In this con- 
nection one cannot overlook a series of serious work brought out by Akira SAITO (5% 
i849) in recent years.’ In order to discuss the above-mentioned questions (cf. supra 


' For a brief survey see A. Yuyama, “Some Remarks on the Canonical Texts Quoted by Madhya- 
maka Masters”, Indian International Journal of Buddbist Studies, II] (Sarnath-Varanasi 2002), p. 
197-205, esp. p. 201f.: §1.4. 


? For a condensed but comprehensive survey of writings by the Madhyamaka masters see among 
others an indispensable work by David Seyfort Ruegg, The Literature of the Madhyamaka School of 
Philosophy in India (= A History of Indian Literature, VII, 1) (Wiesbaden: Otto Harrassowitz, 1981), 
esp. p. 82-86, 128 & 131 (Santideva). 
> Cf. among others e.g. A. Saito, “Santideva in the History of Madhyamaka Philosophy”, Bud- 
dbism in India and Abroad: An Integrating Influence in Vedic and Post-Vedic Perspectives [A seminar 
held Bombay, March 1995] (Bombay-New Delhi: Somaiya Publications, 1997), p. 257-263; 

- - ,“Bodhi(sattva)caryavatara and Siksdsamuccaya”, Hokkaido Journal of Indological and Buddhist 
Studies, XVI (Sapporo 2001), p. 353(1)-326(28) [in Jap.]; etc. 
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§0.0.0), however, it is most important to ascertain if the cited passage in its present 
form has been correctly transmitted to date. It is fortunate, therefore, that Cecil 
Bendall has presented the Indic text edited carefully on the basis of a single manu- 
script of good quality kept in the University Library of Cambridge (Add. 1478).* This 
editio princeps inaugurated the ambitious series under the editorship of his friend Ser- 
ge Ol’denburg’ in St. Petersburg.’ On its appearance Unrai WOGIHARA published a 
short review article, full of interesting suggestions, with a focus on the relation of the 
Chinese version to the Indic.* P. L. Vaidya followed Bendall in his edition.’ 


0.1.0. Bendall has carefully listed the works cited in this text. Strangely enough, how- 
ever, on the list he has not mentioned this text in question. He knew that there was 
no corresponding text either in the Chinese Tripitaka or Tibetan Kanjur with refer- 
ence to the catalogues by Bunyiu Nanjio (Oxford 1883) and Alexander Csoma-Léon 
Feer (abbrev. K.F. by Bendall in his footnotes: Calcutta 1832-1836 / Paris 1881) re- 
spectively. The text cited by Santideva in his Siksésamuccaya reads as follows in 
Chapter VII: Bhoga-punya-raksa saptamah paricchedah (ed. Bendall, p. 154.17-155.3; 
ed. Vaidya, p. 86.5-11): 


yathoktam bhiksu-prakirnake/ bhagavan aba / ma bhaya” bhiksu ma bhaya bhiksu ' 
aham te bhiksipasthasyam (Vaidya: bhiksu upasthasye) / ahara bhiksu civarani yavat te 
dhopami ©) (Vaidya: dhovami) /  evam ukte ayusman anando bhagavantam etad avocat / 
ma bhagavan etasya glanasyasuci-mraksitani civarani dhovatu / aham bhagavan 
dhovisyam (Vaidya: °am) / bhagavan aha / tena hy ananda tvam etasya bhiksusya 
civarani dhova / tathagato udakam a(Bendall-155)sificisyati / atha khalv ayusman 
@nando tasya glanasya bhiksusya civarani dhovati / bhagavan udakam asificati // pe 
(Vaidya: pelayam) // atha khalv dyusman anandas tam glanam bhiksum sadhu ca susthu 


* Cecil Bendall has described it with utmost care, but with a caption “Cikshasamuccaya by Jay- 
adeva”: Catalogue of the Buddhist Sanskrit Manuscripts in the University Library, Cambridge (Cam- 
bridge at the University Press, 1883), p. 106-109. 


> Cikshasamuccaya: A Compendium of Buddbistic Teaching compiled by Cantideva chiefly from earlier 
Mahayana-Sitras, edited by Cecil Bendall (© Bibliotheca Buddbica, I) (St. Petersburg: Imperial 
Russian Academy of Sciences, 1897-1902) [Photomechanic Reprint (= Indo-Iranian Reprints, 1) 
(‘s-Gravenhage: Mouton & Co., 1957)], p. 154.17-155.3. 

Cf. Siksh@-Samuccaya: A Compendium of Buddhist Doctrine compiled by Santideva chiefly from Ear- 
lier Mahayana Satras. Translated from the Sanskrit by Cecil Bendall and W. H. D. Rouse ( Indi- 
an Texts Series) (London: John Murray, 1922) [Photomechanic reprint by Motilal Banarsidass, 
Delhi-Patna-Varanasi, 1971], p. 153f. 


° Published in a monthly journal Oriental Philosophy, IX, 1 (Tokyo 1902), and later reprinted in 
his collected papers: KIMZARXH (Tokyo 1938, repr. Sankibd, 1972), p. 461-467 (in Jap.). 


- Siksdsamuccaya of Sdntideva, edited by P. L. Vaidya (= Buddhist Sanskrit Texts, XI) (Darbhanga: 
Mithila Institute of Post-Graduate Studies and Research in Sanskrit Learning, 1961), p. 86.5-11; 
cf. also p. 202 under the list of canonical citations (see next note!). 
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canuparigrhya babirdba Pharitva snapayet' bhagavan udakam asifcatiti /° 


Bendall’s footnotes on p. 154: 
2) Not in Nanjio or K.F.; Tib. dge-slon-gi bya-ba rgyas-pa (96.b.3). 
3) Prakrit and Pali forms. 

Bendall’s footnote on p. 155: 

1) “dha ni baritva MS. With haritva for hrtva compare the Pali. 


0.1.1. Bendall and Rouse translate this portion as follows (p. 153f.): 


“As it is said in the Bhiksuprakirnaka: ‘The Blessed One (p. 154) said: ‘Fear not, Brother, 
fear not, Brother; I will serve you, Brother. Give me your robes while I wash them’.” 
When he had thus spoken, the Elder Ananda said to the Blessed One, ‘Let not the Blessed 
One wash the dirt-smeared robes of this sick man; I will wash them, Blessed One.’ The 
Blessed One said, ‘Well, Ananda, you wash the robes of this Brother; the Tathagata will 
pour the water. Then [155] indeed Elder Ananda washed the robes of that sick man,” and 
the Blessed One poured the water. ... Then indeed Elder Ananda would take the sick 
Brother outside with all care, and wash him, and the Blessed One poured the water.” 
Notes on the translation by Bendall and Rouse: 
1) Omitted the vocative bhiksu, “Brother”, in the edition. 
2) In the edition reads tasya glanasya bhiksusya, “of that sick Brother”. 


1.0.0. In search of more Buddhist Hybrid Sanskrit literature Franklin Edgerton ex- 
citedly paid his increasing and special attention to this quotation (Edgerton, BHSGr, 
p. 5: $1.37, n. 14): 


“No other fully preserved work is comparable with Mv in presenting its prose parts, as 
well as the verses, in a largely Middle Indic guise. We know, however, that there must 
have been others. In Siks (154.17), which is a prose passage cited from a lost work called 
Bhiksuprakirnaka, and this prose is precisely like that of Mv, and radically different from 
the prose of any other work preserved to us. ...”. 


1.0.1. Soon after it Franklin Edgerton delivered a series of lectures at Banaras Hindu 
University as Holkar Visiting Professor of Indology (1953-1954). It was published in 
book form. In it he furthered his astute observation on Santideva in more detail:? 


“ ... The Siksasamuccaya, ‘Summation of Instruction’, by Santideva, is a work unique in 


* Tn the Appendix “Sutroddharana-sici” (p. 197-206) Vaidya offers a very useful list of citations in 
the Siksdsamuccaya. What Vaidya cites under the Bhiksu-prakirnaka (p. 202), however, is unknown 
to me: “Bhiksu-prakirnaka [Being cited by K. P. Jayaswal Institute, Patna] (1) 865 (bhagavata 
glanasya bhiksor upasthanam); (2) 86°11 (sattvaradbanam maba-phalam)”! 
° Buddbist Hybrid Sanskrit Language and Literature. Ten Public Lectures by Franklin Edgerton 
(Banaras Hindu University, 1954), p. 56 cum fn. *. 

This book was translated into Japanese by Yensha KURUMIYA: F. SY v— hy + hBOre 
lk: (SURYA MEE ae On ab - E9655 BH, 1992), p. 100 (cum p. 102 n. 2). 

Cf. also F. Edgerton, “On editing Buddhist Hybrid Sanskrit”, 40S, LXXVII (1957), p. 182- 
192. 


PDF Version: ARIRIAB VI (2003) 


Character. ... and Santideva’s readings are often very helpful in correcting errors in our 
manuscripts and editions. Even more important are the numerous quotations from lost 
works, not known to exist in Indic languages (some are found in northern translations). Of 
special linguistic interest is one short quotation from a ‘Bhiksuprakirnaka’, which until re- 
cently was believed lost. ...”. 


1.0.2. Immediately after the publication of Edgerton’s monumental work on Bud- 
dhist Hybrid Sanskrit (New Haven 1953) a number of scholars have directed their 
immediate attention to this peculiar language.'° Louis Marie Joseph Renou showed 
his keen interest in this particular text from the linguistic point of view."’ To my sur- 
prise, as usual, this has never escaped Etienne Lamotte’s close and unremitting at- 
tention.” 


1.1.0. About this time Franklin Edgerton visited Patna, where Rahula Sankrtyayana 
was occupied in deciphering the manuscripts brought back from Tibet (mostly in 
photocopy). In his hitherto unpublished article Sankrtyayana declares that he has 
identified a manuscript of the Bhiksu-prakirnaka.'’ The editor of this book gives no 
detail about this article of his. But from Rahul-ji’s description it must have been 


written around 1954. In it he introduces an interesting story: 


“We have recently deciphered in Patna four new Sanskrit books on the subject preserved 
among the Tibetan manuscripts; they are Upasampadavriti, the Bhikshuprakirnaka and 
Sramaneratika. The last three are very important and reveal to us many aspects of the 
monastic life, which are otherwise unknown to us. 

“The Bhikshuprakirnaka and the Bhikshuniprakirnaka which are companion works, belong 
to the Lokottaravadi school of the Aryamahasamghikas. They are important from the lin- 


° In my paper to discuss the background history of Franklin Edgerton’s research into Buddhist 
Hybrid Sanskrit I have listed most of the works published in connection with his book (New Ha- 
ven 1953): “LY bh YOWAMBMAOF PHAR”, HACE t iets + Ra 
BEAR (F) RE - KAXBE, 1993), p. 45-83, esp. p. 81f.: Appendix. 


“ Louis Renou, Histoire de la langue sanskrite {Ouvrage publié avec le concours du Centre Nation- 
al de la Recherche Scientifique} (= Collection «Les langues du monde»: Série grammaire, philologie, 
littérature, X) (Lyon-Paris: Editions IAC, 1956), p. 206-222, esp. p. 209f. cum n. 3. 


2 See Etienne Lamotte, Histoire du bouddhisme indien des origines a Tere Saka (= Bibliotheque du 
Muséon, XLIII) (Louvain: Publications Universitaires - Institut Orientaliste, 1958), p. 635; cf. 
History of Indian Buddhism: From the Origins to the Saka Era. Translated from the French by Sara 
Webb-Boin under the supervision of Jean Dantinne (Louvain: Institut Orientaliste, Université 
Catholique de Louvain / Louvain-Paris: Peeters Press, 1988), p. 574. 


® «Cultural Importance of Sanskrit Literature Preserved in Tibet”, Selected Essays of Rahul 
Sankrityayan (New Delhi: People’s Publishing House, 1984), p. 215-228. 

— This book contains K. P. Jayaswal, “In Lieu of An Introduction: Lost Sanskrit Works Recov- 
ered from Tibet”, p. ix-xix (published originally in Calcutta in 1937: in Modern Review, LXI, and 
reprinted sooner in Maha-Bodhi, XLV, 3). 
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guistic point also, because they are almost entirely in prose and written in what has been 
recently described as Buddhist Hybrid Sanskrit. Most of the Buddhist works written in 
this dialect are in metre. Professor Edgerton could lay his hands on two complete prose 
works, the Mahayamsa /sic] and a short Jataka. He had come across only a short citation 
from the Bhikshuprakirnaka. When during his recent visit to Patna, I showed him the en- 
tire manuscript deciphered into Devanagari, his surprise knew no bounds; in a public 
lecture delivered there he said that he was inclined to make a Simhanada when he saw the 


entire work. ... ” (op.cit., p. 222). 


1.1.1. Long ago Gustav Roth paid his careful attention to the so-called Patna corpus 
of Mahasamghika-Lokottaravada literature. He has thus proposed to call the lan- 
guage “Prakrit-cum-quasi-Sanskrit” in his stimulating works.'* This may not be the 
place to discuss the language question. In fact, there have appeared a number of en- 
lightening works until today. S. Bhattacharji has recently drawn attention of her 
compatriots to the language and literature modestly but strongly."® 


1.2.0. Thanks to the painstaking efforts of Gustav Roth toward identifying this im- 
portant corpus, he has clarified all these questions.'® The text Bhiksu-prakirnaka is 
presented in summarized form or just with the sub-divisional titles (varga - uddana). 
Roth has appended it to his critical edition of the Bhiksuni-Vinaya."’ Unfortunately, 
however, this summarized text of the Bhiksu-prakirnaka offers nothing helpful for us 
to examine our text in question. It may well be possible that the text edited by Roth is 
different from the one mentioned by Rahula. I wonder if Edgerton saw a full text of 
the Bhiksu-prakirnaka in manuscript form. Incidentally, Roth has also edited the 


a @ 2 e.g. G. Roth¥Bhiksunivinayaand Bhiksu-Prakinaka and Notes on the Language”, ournal of 
the Bibar Research Society, LII, 1-4 (Patna 1966), p. 29-51, esp. p. 38. This enlightening article is 
regrettably excluded in his collected papers: Indian Studies: Selected Papers by Gustav Roth. Edited 
by Heinz Bechert and Petra Kieffer-Piilz. Published at the occasion of his seventieth birthday (= 
Bibliotheca Indo-Buddhica, XXXM1) (Delhi: Sri Satguru Publications, 1986). All the other related 
articles are fortunately found therein. 


'S To my regret, however, she has very little touched this genre of literature in her book: Buddhist 
Sanskrit Literature (Calcutta: Asiatic Society, 1992), xxvii, 178 p. 


16 See esp. Gustav Roth, Bhiksuni-Vinaya including Bhiksuni-Prakiynaka and a Summary of the 
Bhiksu-Prakirnaka of the Arya-Mahasamghika-Lokottaravadin, edited and annotated for the first 
time with Introduction and two Indexes by Gustav Roth (= Tibetan Sanskrit Works Series, X11) 
(Patna: K. P. Jayaswal Research Institute, 1970), esp. p. XX-XXI: §I1.3 (and p. 410: Errata et Ad- 
denda), also p. 328 (§294: n. 1); for further bibliographical details see A. Yuyama, Vinaya-Texte (= 
Systematische Ubersicht tiber die buddhistische Sanskrit-Literatur, herausgegeben von Heinz Bechert 
im Auftrage der Akademie der Wissenschaften in Gottingen, Teil I) (Wiesbaden: Franz Steiner 
Verlag GmbH, 1979), p. 40£.: §1.66-67.S.1. 


' Cf. Roth, op.cit., p. 328-334: Forth Section (Appendix II), “Summary of the Bhiksu-Prakirnaka 
of the Arya~-Mahasarmnghika-Lokottaravadin attached to the Bhiksuni-Vinaya”. 
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Bhiksuni-prakirnaka critically.” 


1.2.1. Further in this connection Roth seems to argue that the term prakirnaka- is 
characteristic for the Mahastmghika-Vinaya, equivalent to the Pali khandhaka- and 
vastu- for the Sarvastivadins and Mila-sarvastivadins.’’ It seems to me, however, that 
prakirnaka- simply means “miscellany” in usual Indic meaning, as is also attested in 
Chinese (see infra §2.0.2 & 2.1.1). Roth himself translates it “Miscellaneous about 
Monks” (Roth, op.cit., p. 36). One may also be able to compare with a text bearing the 
title Prakirnaka-caitya-laksana.” To my knowledge, the term prakirnaka- for divisions 
has not yet been seen in Indic literature. Needless to say, prakarana- is often attested 
for denoting chapter and section divisions in Sanskrit literature.”’ It derives from the 
same root pra-kr-. Attention may be drawn herewith to the fact that the term vastu- is 
used for textual divisions in the Mabavastu-Avadana of the Mahasamghika- 


Lokottaravadins.” 


1.2.2. It is to be added here that Yumi OUSAKA and Moriichi YAMAZAKI have just 
offered a detailed index to Roth’s edition of the Bhiksuni-Vinaya, including this 
“Prakirnakoddana” portion, with reference to its pages and lines in their most skilled 
way as usual.” Only recently they have published an extremely ambitious work for the 
future of Buddhist philology together with Masahiro MIyAo.” 


1.3.0. To my great regret, Edith Nolot has omitted this portion in her otherwise ex- 


8 Roth, op.cit., p. 301-325: Third Section (Appendix I), “Bhiksuni-Prakirnaka in the Bhiksuni- 
Vinaya of the Arya-Mahasarhghika-Lokottaravadin”. 

Cf. Roth, “Bhiksunivinaya and Bhiksu-Prakinaka and Notes on the Language”, 7BRS, LII, 1-4 
(1966), p. 36f. 


° For further details see A. Yuyama, “Some Remarks on Two Texts Related to the Vinaya of the 
Mahasamghika-Lokottaravadins”, Indologica Taurinensia (Turin, in press), §2.0. 


1 Cf e.g. Louis Renou, “Les divisions dans les textes sanskrits”, Indo-Iranian Fournal, I, 1 (1957), 
p. 1-32, esp. p. 20 (§26), p. 24 (§32), p. 26 (§34). 


” Cf. for further details A. Yuyama, The Mahavastu-Avadana in Old Paln-leaf and Paper Manu- 
scripts, | (= Bibliotheca Codicum Asiaticorum, XV) (Tokyo: Centre for East Asian Cultural Studies 
for Unesco, in press): “Introductory Remarks”, §2.4. 


oe Bhiksuni-Vinaya: Word Index and Reverses Word Index, compiled by Y. Ousaka and M. Yamazaki 
(= Philologica Asiatica: Monograph Series, XVII) (Tokyo: The Chas Academic Research Institute, 
2002), (ii), iii, 239 p. 

*Y. Ousaka, M. Yamazaki and M. Miyao, Automatic Analysis of the Canon in Middle Indo-Aryan by 
Personal Computer with Object Files and Their Programs for Macintosh and Windows OS on CD-ROM 
(= Philologica Asiatica: Monograph Series, XIX) (Tokyo: The Chad Academic Research Institute, 
2002), (iii), iii, 86 p. + 1 CD. 
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tremely enlightening work of translation.” In the preface she explains the reason 
why: “J’ai par contre laissé de cété le Bhiksu-Prakirnaka, donné en annexe, dans le 
manuscrit du Bhiksunivinaya, sous forme de sommaire, et dont le texte sanskirt 
détaillé n’a pas encore été retrouvé; cette section devra faire |’objet d’un travail dis- 
tinct, dont on devine l’ampleur en jetant un regard sur les paralléles Mahasamghika 
en chinois résumés par Frauwallner 198-207 (et 68-129).” (Nolot, op.cit., p. XX a la 
fin).’* This is also found in the very useful English summary of her work: “On the 
other hand, the summary of the Bhiksu-Prakirnaka has been neither translated nor 
studied here; its full Sanskrit text has not been traced until now, and any research 
work about it would have to take into account the Chinese Mahasamghika parallel.” 
(Nolot, op.cit., p. 527). André Bareau admires her work in his review: “Mlle Nolot a su 
traduire excellemment leur pittoresque et leur charme pour le plus grand plaisir des 


lectures.””” 


1.3.1a. The colophon of this summary reads as follows: 


samapto bhiksu-prakirnaka-vinayab arya-mabasamghikanam lokottara-vadinam // (ed. 
Roth, p. 333: §296.6; this is followed by the well-known Pratitya-samutpada-gatha). 


1.3.1b. Following the colophon one finds the Tibetan equivalent in Dbu-med script at 
the end of the manuscript: 


’phags-pa dge-’dun-phal-chen-pa’i jig-rten-las ‘das-par smra-ba’i dge-slon-gi ’dul-ba sil- 
bu rdzogs-so // (ed. Roth, p. 334: §296.7 cum n. 22). 


2.0.0. It is fortunate that Santideva’s famed work Siksasamuccaya has been translated 
into Tibetan and Chinese.” Herewith I simply note the Tibetan version Bslab-pa 


5 Bdith Nolot, Regles de discipline des nonnes bouddbiques (= Publications de l'Institut de Civilisation 
Indienne, Collége de France, Fasc. LX) (Paris: Diffusion de Boccard, 1991), XX, 549 p. 


6 Here she quotes Erich Frauwallner, The Earliest Vinaya and the Beginnings of Buddbist Literature 
(= Serie Orientale Roma, VID (Roma: IsMEO, 1956), XI, 219 p. 


OR par André Bareau, Revue de l’Histoire des Religions, CCIX, 3 (1992), p. 328f. (a la fin). 


8 CE e.g. Ryajo YAMADA (LL ad tt): Bongo Butten-no Shobunken (RGAPLELO sf CHR) (Kyoto: 
Heirakuji Shoten, 1959), esp. p. 138f. (Siksasamuccaya). 

This book is now extensively and meticulously continued by his pupils under the leadership of 
Keish6 TSUKAMOTO (RAVES) at Tohoku University of Sendai. The middle period of the 
Madhyamaka School is treated by Katsuhiro TAKANO (i 2?5a%5) and the later period by Ma- 
moru KOBAYASHI (/J\4*5F): Bongo Butten-no Kenkyu (FSi 1h 2 O HFA), edited by Keisho 
TSUKAMOTO, Yakei MTSUNAGA and Hirofumi Isopa, II: Ronjo-hen (fifa) (Kyoto: Heirakuji 
Shoten, 1990), p. 250-254: §3.L1.1 Santideva’s Siksdsamuccaya. Reference to the original manu- 
scripts is also given briefly but as a prerequisite for further studies. 

For some bibliographical information from the viewpoint of the disciplinary literature see 
Yuyama, Vinaya-Texte (Wiesbaden 1979), p. 41f.: §1.67.S.3 (auch p. 39: §1.55-17.C.1). 
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kun-las btus-pa, found in the Peking edition for reference: No. 5336, KI: folios 102b8- 
103a5,” and the Chinese Ta-ché‘eng Chi P‘u-sa Lun (KFC E hie Si) in the Taisho 
edition: No. 1636, Vol. XXXII, p. 105c17-26.” 


2.0.1. The Tibetan version reads as follows: Peking No. 5336 (= Tokyo Reprint edi- 
tion, Vol. CII p. 223.2.8-3.5: Mdo-’grel <Dbu-ma>, XXXI: Ki, Bam-po VII, folios 
102b8-103a5), and Derge No. 3940 (= Taipei Reprint edition, No. 3945: Vol. 
XXXVII, p. 25.2-5 / serial folio numbers 174.2-5: Khi, Bam-po VII, folios 87b2-5):" 
Chapter VII “Lons-spyod dan bsod-nams bsrun-ba”. Herewith I cite it in faithful translit- 
eration (but with quotation marks added): 


(P.102b8 / D.87b2) dge-slon-gi bya-ba rgyas-(P.103a1)pa-las 7i-skad-du / 
“beom-ldan-’das-kyis bka’-stsal-pa / 

‘dge-slon ma ‘jigs-Sig /? (D.3) dge-slon nas khyod-kyi rim-gro bya’o | dge-slon khyod- 
kyi gos-rnams tshur byin-cig nas bkru’o’ / 


The Siksdsamuccaya (Bslab pa kun Jas btus pa) of Santideva (Zi-ba’i lha), translated most probably 
in the early ninth century CE by Jinamitra, Danaégila, Ye-Ses sde into the Tibetan: Derge No. 
3940, Peking No. 5336. 

Cf. P. Cordier, Catalogue du fonds tibétain de la Bibliotheque Nationale, III: Index du Bstan-bgyur 
(Paris: Imprimerie Nationale / Ernest Leroux, 1915), p. 325: Tome Ki, XXXI (Tibétain 226)-2. 

Indispensable bibliographical information in relation to the Tibetan Tanjur is given by Ya- 
sunori EJIMA (YL i 2), Sde dge Tibetan Tripitaka Bstan bgyur preserved at ... University of Tokyo, 
published under his editorship: Dbu ma, Part XVI: Khi (1979), p. 1b-3a: Derge No. 3940. 

The so-called Otani Catalogue gives also a useful comparative table of divisions in the same 
manner as for the Peking Kanjur: A Comparative Analytical Catalogue of the Tanjur Division of the 
Tibetan Tripitaka ... Otani University, Il, 1 (Kyoto 1985), p. 107-109 (Peking No. 5336). 

For the reprint edition see Catalogue & Index to The Tibetan Tripitaka — Peking Edition, edited by 
Daisetz T. Suzuki (Tokyo-Kyoto: Tibetan Tripitaka Research Institute, 1961), p. 652. 

Needless to say, Bu-ston Rin-po-che (1290-1364) has recorded it in his Tanjur Catalogue: The 
Collected Works of Bu-ston, edited by Lokesh Chandra, XXIV (Ya) (= Satapitaka Series, LXIV) 
(New Delhi: International Academy of Indian Culture, 1971), p. 956 1. 7 = original folio 162b7: 
Bslab-pa kun-las btus-pa bam-po beu-b4i Blo-Idan-Ses-rab dan Ses-rab-’byun-gnas-kyi ’gyur / 

An extremely useful work by Sosha NISHIOKA, “Index to the Catalogue Section of Bu-ston’s 
‘History of Buddhism’, II”, Annual Report of the Institute for the Study of Cultural Exchange, Univer- 
sity of Tokyo, V (1981), p. 58: Text No. 742. 

On various editions see among others Janos Szerb’s enlightening introduction to his posthu- 
mous work published under the able editorship of Helmut Krasser: Bu ston’s History of Buddbism in 
Tibet (= Beitrdge zur Kultur- und Geistesgeschichte Asiens, Nr. 5) (= Sitzungsberichte der Oster- 
reichischen Akademie der Wissenschaften, Philos.-hist. Klasse, Band 569) (Wien 1990), p. XI-XVIII, 
esp. p. XIV: Text H, s.v. 


°° Translated by Fa-hu (##: Dharmapala?), Jih-ch‘éng (H#$: SuryayaSas?), etc. in the eleventh 


century CE: cf. Hébégirin, fascicule annexe (Paris-Tokyo 1978), p. 138: No. 1636; p. 254b, Hogo; 
p. 270b, Nissh6, ss.vv. 


*! The Tibetan Tripitaka, Taipei Edition / Pat A#AS + GACHK (Editor-in-Chief: A. W. Barber) 
(Taipei: SMC Publishing Inc./ i K#, 1991) [ISBN 957-9482-42-X (Series), °-79-9 (vol. 37)}. 
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“de-skad ces (P.2) bka’-stsal-pa dan / bcom-Idan-’das-la tshe-dan-Idan-pa kun-dga’- 
bos *di-skad ces gsol-to / 
‘bcom-Idan-'das-kyis dge-slon nad-pa 7di’i gos mi gtsan-bas *bags-pa-rnams (DA) mi 
bkru-bar gsol-lo (P om. lo) //  (P.3) bcom-Idan-’das de (P om. de) bdag-gis (P: -gi)) bkru- 
bar ’tshal-Io’ //” 
“beom-ldan-’das-kyis bka’-stsal-pa / 
‘run-dga’-bo de’i phyir khyod-kyis dge-slon *di’i gos-rnams khrus-Sig /  de-bédin-gSegs- 
pas-ni chu blugs-so’ // 
(P: blugs without danda) “de-nas tshe-(P.4)dan-ldan-pa kun-dga’-bos-ni (D om. ni) dge- 
slon (D.5) nad-pa de’i gos bkrus-so// bcom-ldan-’das-kyis-ni chu blugs-so //” 
— de-béin-du sbyar-te / — 
“de-nas tshe-dan-ldan-pa kun-dga’-bos dge-slon nad-pa de sin-tu legs-par blans-(.5)te 
phyi-rol-du phyun-nas bkrus-so // bcom-ldan-"das-kyis-ni chu blugs-so” 
— es gsuns-pa béin-no // 
1) Not repeated in Tibetan. Cf. Indic ma bhaya bhiksu ma bhaya bhiksu / 

2.0.1a. This can be literally translated as follows: 
As (it is said) in the Bhiksu-Prakirnaka (Dge-slon-gi Bya-ba Rgyas-pa): 
“The Bhagavat spoke: ‘Bhiksu, do not fear! Bhiksu, I honour you. Bhiksu, give your gar- 
ments over hitherward (and) I wash (them)’. Being thus told, Ayusmat Ananda said this to 


the Bhagavat: “The Bhagavat is requested not to wash this sick Bhiksu’s garments soiled 
with filth. Bhagavat, I would wash them’. 


“The Bhagavat spoke: ‘Ananda, therefore, you wash this Bhiksu’s garments! The 
Tathagata pours water’. Then, Ayusmat Ananda washed this sick Bhiksu’s garment. The 
Bhagavat poured water. ... so and so ... Then, Ayusmat Ananda took the sick Bhiksu very 
comfortably, took (him) outside and washed (him). The Bhagavat poured the water.” — 
Thus it is said. 


2.0.1b. This can be literally translated into Indic 4 /a maniére de la langue hybride san- 
scrite as follows (cf. supra §0.1.0): 


yathoktam bhiksu-prakirnake / bhagavan aha / bhiksu ma bhaya bhiksu / abam te 
bhiksupasthasyam (ox upasthasye)/ Ghara bhiksu civarani yavat te dhopami (or dhovami) / 
evam ukte ayusman anando bhagavantam etad avocat / ma bhagavan etasya 
Slanasyasuct-mraksitani civarani dhovatu / aham bhagavan dhovisyam (or °am) / 
bhagavan aha / tena by ananda tvam etasya bhiksusya civarani dhova/ tathagato uda- 
kam asincisyati/ atha khalv dyusman anando tasya glanasya bhiksusya crvarani dhovati 
/ bhagavan udakam asicati // pe (or pelayam) // atha khalv @yusman anandas tam 
glanam bhiksum sadbu ca susthu canuparigrhya babirdha haritva snapayet / bhagavan 
udakam asiticatiti // 
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2.0.2. The Chinese version reads as follows (Taisho XXXII p. 105c17-26: Chapter 
VII-2, Fascicle X: #4270 tana 62 —): 


ANS Th MERRE TS. (18) HS. HF. KORRSAI RE. RRL. (19) Bie 
BS. HIRI EK. EMH. We (202) SC. RAS ARS. HB. MRD 
FB 0.21) ALI KAAS. KBR. HEB (22) HE WRK. BORK 
BLURF Bk. (23) MRA Bb EASIER RK. A 0.24) RLF Ak. 
To. FR SBE 0.25) PEMA. BRM ERH. KS (26) FRYER 
He MER. MRNA Ak. 


* Footnote 5 on p. 105 in the Taisho edition: Bhiksuprakirnaka. 


2.0.2a. One may consult a version translated in Kana-mixed Japanese from the Taisho 
edition with reference to the Indic by Gish NAKANO and Yukio SAKAMOTO, and 
revised by Shunky6 KATSUMATA and Yiikei Hirai.” This kind of translation does not 
fully satisfy us. I would however cite it here, for this series of translations may not 
always be available everywhere outside Japan: 


TERROR SDL. OBA <, HT. MEORILEERBTSC EAN, 
RILEPORICRCMABERBT. WMOMILEOKEHUL, DE WHA, # 
OM< SOLENYD. MICRRMRRICAL THES <. HAL, MRISRICIMO 
FILEOREUDIN, FPCBLNKESDMIC, RBICMFRUT (p. 105/121) 
KTEALE. BOMMC ABM LMAOM ICH CRICROREEO, MIR HH 
MEENA CHKT. TB, MR. RICA RMR SROMILEOMICMSBST 5S 
<. BURA BICRICMONL, ROMICRUCHICH CA. MICHEL ES. WOR 
SMES THKT. 


2.0.2b. The Chinese version can literally be translated as follows: 


As it is said in the Bhiksu-Prakirnaka: 

“The Buddha spoke: Son of the Buddha, you do not desert this sick Bhiksu! I honour 
(you), Bhiksu, in dealing with the matters. Take this sick Bhiksu’s garment and wash (it)’. 
When (the Buddha) spoke thus, then Ayusmat Ananda said to the Buddha: ‘The Bhagavat 
is requested not to wash this sick Bhiksu’s garment, for it is filthy (R¥#: a-suci). I would 
wash (it)’ 

“The Buddha spoke to Ananda: You wash this sick Bhiksu’s garment! The Tathagata will 
pour water with my hands’. Then, Ayusmat Ananda washed this sick Bhiksu’s garment. 
The Tathagata poured water with his hands. ... so and so ... Then, Ayusmat Ananda said to 
the sick Bhiksu: ‘Very well, you would raise, and I will take you out and put (you) outside. 
The Tathagata poured the water again with his hands.” 


? CHIBPSERA « SANS SB (Ame) + BE COREL « SPST BERET) + BEE — ODA + HAWES, XI (Tokyo: Daité 
Shuppan-sha, 1935; rev.ed. 4" impr., 1996), p. 104/120-105/121. 
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2.1.0. Gustav Roth attributes this Bhiksu-prakirnaka text as belonging to the 
Mahasamghika-Lokottaravadins.” 


2.1.0a. In his review of Gustav Roth’s edition Jan Willem de Jong ingeniously identi- 
fies this passage more precisely to the corresponding version of the Mahasamghika- 
Vinaya preserved in the Chinese Canon: Taisho No. 1425: Vol. XXII, p. 455b9-13, as 
well as to the Pali Vinaya: Mahavagga, VIII.26.2.* A full text of the Bhiksu-prakirnaka 
can be compared with that of the Mahasamghikas, which has survived only in the 
Chinese version translated by Buddhabhadra (fBEEKBE RE) and Fa-hsien (4&4) at the 
beginning of the fifth century CE, probably between 416 and 418 (Taisho No. 1425: 
XXII p. 412b23-499a17).* This will certainly help us examine our text in question. 


2.1.1. The Chinese version of the Mabasamghika-Vinaya reads as follows (Taisho No. 
1425: ERs (8 a0#, Fascicle XXVIII: BARE SHERI Z 75): Vol. XXII, p. 455b9-13 (cf. 
infra §2.1.1a & 2.1.2, also supra §2.0.2):°° 


Amit MRE. KECK. Patt. MiyKRRRK i. MR HAE o 
BH, BUR EKKE Ri. Ha. WERK. Kins weK. MRAM ett 
Bek. MOM. Res) Rm Bei, RARRM RRM INT da. 7K 
BEA. fRO BBE. BAH (15) RAR... 


2.1.1a. One may consult a Japanese version translated from the Taisho edition by Ryazan 
NISHIMOTO (#4 4°88 LL),’’ although it has not made me fully understand the original Chinese 
text (cf. infra §2.1.2). 


fi, [bmicaglF RIX <. BIT SC ERN, KRRICMICHESRLI LD HK 
Thm icaelFe RIL <, TREMOR, KNOBS o MRR BRE ICAL 
CES <, TRPREEN, HR. ZOMILEOKRIL, REICRICRSDNLI. HH 
MRCRBITR KIL. URS KEAN. KSICKEBS KU, o RMS eR ICH Bld 
KEBSCEO BOC CHIL. RCRA ei, BI CICA S 


3 Cf Roth, Bhiksuni-Vinaya (Patna 1970), Chapter III, §16-17 (p. XLIV-XLVII). See also his 
article “Bhiksunivinaya and Bhiksu-Prakirnaka and Notes on the Language”, 7BRS, LII, 1-4 
(1966), p. 29-51, esp. 36 (§5. Ad 4). 


4 De Jong, IF, XVI, 2 (1974), p. 149f., esp. p. 150 n. 1. Cf also his review article “Notes on the 
Bhiksuni-Vinaya of the Mahasamghikas”, Buddhist Studies in Honour of I. B. Horner, edited by L. 
Cousins et al. (Dordrecht: D. Reidel Publishing Co., 1974), p. 63-70. This has been photome- 
chanically reprinted in: Buddhist Studies by 7. W. de Fong, edited by Gregory Schopen (Berkeley: 
Asian Humanities Press, 1979), p. 297-304. 

2 Cf, Yuyama, Vinaya-Texte, p. 39: §1.55-57C.1. 


© Cf. Hobégirin, fascicule annexe (1978), p. 122: s.v. No. 1425; p.238a, Butsudabatsudara; p. 235b, 
Hokken, ss,vv,; also Yuyama, Vinaya-Texte (1979), p. 39: §1.55-57.C.1. 


*7 Now revised by Makio TAKEMURA (TTC): EUSE—OAS - GHB, X (Tokyo: Daité Shup- 
pansha, 1931; 5* ed. 1994), p. 869(167); — cf. Yuyama, Vinaya-Texte (1979), p. 39: §1.55-57.C.1 j. 
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CHIMERA L, (RU) HORSE EUWL, KIC CRABS, RULED TE 
PEMD, REL, MKD CARRIE L, ICE ERA TRIM 
-EICBAE (UM) Wo ... 


2.1.2. In vain, I have on probation tried to translate the Chinese version into Indic in 
the same manner as in the cited passage (cf. supra §0.1.0). I have therefore given up to 


offer my translation by guesswork. 


2.2.0. The editor Hermann Oldenberg of the Pali Vinaya Pitaka deemed it desirable 
to publish the Maha@vagga in the first place among the Vinaya Pitaka (1879-1883). 
The corresponding Pali text in the Mahavagga, VIII.26.2 reads as follows: 


atha kho bhagava etasmim nidane etasmim pakarane bhikkhu-samgham sannipatatapetva 
bhikkhu patipucchi: atthi bhikkhave amukasmim vibare bhikkhu gilano ’ti. atthi bha- 
gava ti. kim tassa bhikkhave bhikkhuno abadho ti. tassa bhante ayasmato kucchi- 
kissa tam bhikkhu na upatthentiti. eso bhante bhikkhu bhikkbinam akarako, tena tam 
bhikkha na upatthentiti. n’atthi te bhikkhave mata n’atthi pita ye te upatthabeyyum. 
tumhe ce bhikkhave aitia-m-annam na upatthabissatha atha ko carahi upatthabissati. yo 
bhikkhave mam upatthaheyya so gilanam upatthaheyya. // 3 // (ed. Oldenberg, I, p. 
302.8-20). 


2.2.1. Herewith I would refer to the translation done by I. B. Horner, who has placed 
it in the fourth volume of the Pali Vinaya: The Book of the Discipline (first published 
1951). She had her way of translation in contrast to Rhys Davids and Oldenberg (cf. 
ibid., esp. p. v—vi). Let us see her careful annotated translation (p. 431f.): 


Then the Lord, on that occasion, in that connection, having has the Order of monks con- 
vened, asked the monks: 

“Is there, monks, in such and such a dwelling-place a monk who is ill?” 

“There is, Lord.” 

“What, monks, is that monk’s disease?” 

“Lord, the venerable one has dysentery.” 

“But, monks, is there anyone who is tending that monk?” 

“There is not, Lord.” 

“Why do not the monks tend him?” 

“Lord, this monk is of no use to the monks, therefore the monks do not tend that monk.” 
“Monks, you have not a mother, you have not a father who might tend you. If you, monks, 
do not tend one another, then who is there who will tend the sick”. // 3 // 


2.2.2. Needless to say, sickness has always been one of the greatest problems not only 
among the people in general but also among the constituents of the order after re- 
nouncing the world. In fact, it should be noted that the question of the sick and the 
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one who tends him continues to the following sections in the Pali Vinaya. This is one 
of the naive and beautiful stories of the weak by the tenderhearted Buddha: 


sace upajjbayo hoti upahayena yava-jivam upatthatabbo, vutthanassa agametabbam. ... //4// 
paticahi bhikkbave angebi samannagato gilano dupatthako hoti: asappaya-kari hoti, ... imebi kho 
bhikkbave paticah’ angehi samannagato gilano dupatthako hoti //5// pattcahi bhikkhave angehi 
samannagato gilano supatthako boti: sappaya-kari hoti, ... imehi kho bhikkhave patcah’ angebi 
samannagato gilano supatthako hoti //6 // patcabi bhikkbave angebi samannagato gilan’ 
upatthako nalam gilanam upatthatum: na patibalo hoti bhesajjam vidhatum, ... imehi kho 
bbikkhave paticab’ angehi samannagato gilan’ upatthako nalam gilanam upatthatum //7// 
pancabi bbikkhave angebi samannagato gilan’ upatthako alam gilanam upatthatum: ... imebi kho 
bhikkhave patcah’ angehi samannagato gilan’ upatthako alam gilanam upatthatun ti //8// (Ma- 
havagga, VIII.26.4-8: ed. Oldenberg, I, p. 302.20-303.26). 

tena kho pana samayena ... ... , tattha afiitataro bhikkhu gilano boti. ... (Mabavagga, VIII.27.1- 
5: ed. Oldenberg, I, p. 303.27-305.14) 


“If he has a preceptor he should be tended for life by the preceptor, who should wait for 
his recovery. ... //4// Endowed with five qualities, monks, does one who is ill become diffi- 
cult to tend: he becomes one who does not do what is beneficial; ... Endowed with these 
five qualities, monks, does one who is ill becomes difficult to tend. //5 // Endowed with 
five qualities, monks, does one who is ill become easy to tend: he becomes one who does 
what is beneficial; ... Endowed with these five qualities, monks, does one who is ill becomes 
difficult to tend. //6 // Endowed with five qualities, monks, is one who tends the sick not 
fit to tend the sick: he comes to be not competent to provide the medicine; ... Endowed 
with these five qualities, monks, one who tends the sick is not fit to tend the sick. //7 // 
Endowed with five qualities, monks, is one who tends the sick fit to tend the sick: he comes 
to be competent to provide the medicine; ... Endowed with these five qualities, monks, is 
one who tends the sick. //8 //” (Horner, op.cit., p. 432-434). 


“Now at that time .... .... ... a certain monk was ill. ... .” (Horner, op.cit., p. 434-436). 


3.0.0. Yoshihiro MATSUNAMI has shown his keen interest in the citations common to 
Kamalaéila and Santideva in his enlightening introductory essay on the editio princeps 
of Santideva’s Siksasamuccaya.* | do not know, therefore, why he has touched neither 
the Bhiksu-prakirnaka nor the Pita-putra-samagama. The latter seems to have played a 
considerable role in the history of Buddhism in India. It may have once existed as an 
independent text of schismatic schools. At least, it must have evolved into two fac- 
tions on the streams of Hinayana and Mahayana traditions, as attested in the citations 
found in the Mahavastu-Avadana (ed. Emile Senart, III p. 90.12-125.4), as well as 


38 PUB aE, “Cikshasamuccaya”, The Introduction to the Bibliotheca Buddhica / (,BUC)B + SCR 
a Gn « HARMS, 1978), p. 4-8. — Cf. also A. Yuyama, “Some Remarks on Two Texts ...”, 
IT (in press): ‘Postscriptal Remarks”. 


15 


PDF Version: ARIRIAB VI (2003) 


those by celebrated Madhyamaka masters like Candrakirti, Kamalasila, Pra- 
jfakaramati, in addition to Santideva. It is also worth noting that a fragmentary text is 
found in the Pelliot collection.*” The Chinese and Tibetan texts are also to be con- 
sulted: e.g. Taisho No. 320 and Tibetan Peking No. 760-16. Furthermore, this lit- 
erature contains a most interesting story of King Nimi.” Needless to say, it needs 
another paper to discuss such a complicated topic. It is of great interest both phi- 
lologically and in the history of ideas. 


3.1.0. As mentioned above, Santideva cannot be forgotten among the Madhyamaka 
masters for a treasure house of his quotations from canonical literature. His celebrat- 
ed name may have risen a reputation beyond the boundaries of the Indian Subconti- 
nent. His works have spread all over Buddhist Asia." Through A. Saitd’s energetic 
research the Tibetan materials from Tunhuang have revealed how much Santideva 
and his successors were considered to be important figures in Central Asian Buddhist 
communities. A series of his projected work during the past decade has appeared re- 
grettably in more or less private circulation due to the fact that it has been carried out 
under the patronage of the Ministry of Education of the Government of Japan.” 


3.1.1. It is becoming clearer that the Mahasamghika-Lokottaravadins played a great 
role in the development of Indian Buddhism. Materials recovered recently in Af- 
ghanistan, particularly in Bamiyan, may become very important. The Buddhism 
flourished in this area has long been known to us through the Travels of Hsiian-tsang 
(KSE: +664 C.E.) and Hui-ch‘ao (Xi: 703-?) respectively.* 


*° Bernard Pauly, “Fragments sanskrits de Haute Asie (mission Pelliot)”, 74, CCLIV, 2 (1966), p. 
245-304, esp. p. 288-304. 


* Ina series of enlightening articles Junko Iriyama has beautifully demonstrated such questions: 
eg. AWW, “Nimi Jataka 73+” b BRB — 4 F-VECLSEMORAME —”, RYE 
MAGA AAT RCE, No. 133 (March 1993), p. 75-104 (English summary on p. v); etc. 

* Cf e.g. Amalia Pezzali, Santideva: mystique bouddhique des VII et VILE siécles. Avec une préface 
d’Olivier Lacombe (=: Testi e ricerche di Scienze religiose: Pubblicati a cura dell’Istituto per le Scienze 
religiose di Bologna, III) (Firenze: Vallecchi Editore, 1968), XVIII, 161 p. — One may refer to a 
detailed review article by J. W. de Jong, “La légende de Santideva”, IT7, XVI, 3 (1975), p. 161-182 
= Buddhist Studies by 7. W. de Fong (Berkeley 1979), p. 119-140. 


* See A. Saito, A Study of Aksayamati (= Santideva)’s Bodhisattvacaryavatara as Found in the Tibetan 
Manuscripts from Tun-buang (Project 1990-1993), (35), 88 p.; ~ -, A Study of the Diin-hudng Recen- 
sion of the Bodhisattvacaryavatara (Project 1997-2000), 108 p. 

* Cf A. Yuyama, The Mabavastu-Avadina in Old Palm-leaf and Paper Manuscripts, I (in press): 
‘Introductory Remarks’, §1.0.1 cum n. 2-3. 


* Cf. Roth, Bhiksuni-Vinaya, p. XIII-XIV: §1.7. For further details about Hsiian-tsang’s descrip- 
tion see Yuyama, “Some Remarks on Two Texts ...”, IT (in press), §6.0-8, cum n. 45-65. 
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3.2.0. Incidentally, it may be worth noting here that there lived Kuladatta by name in 
the second half of the eleventh century C.E. He is thought to have been versed in the 
literature of the Mahasamghika-Lokottaravadins. Gustav Roth has since long uncov- 
ered the importance of Kuladatta’s Stipa-laksana-karika-vivecana, which includes the 
Prakirnaka-caitya-laksana. Kuladatta offers endless interests from various viewpoints.” 


Appendix 
Brief Grammatical Notes on the Indic Text 
To my great regret, I have been unable to see the manuscript used by Bendall for his 
edition. I believe, however, that his readings are careful enough for me to discuss gram- 
matical peculiarities. The following two verbs found in this prose text (supra §0.1.0), 
though small in number, are not only typical of Middle Indic forms but also characteris- 


tic of those attested in the literature belonging to the Mahasamghika-Lokottaravadins, as 
noted by Edgerton in the first place (cf. supra §1.0.0-1.0.2, further §1.1.0-1.2.2). 


bhi-: bbaya, impv. (<bhi- : bhaya-ti, “fears”), twice in our text (Siks 154.17; cf. supra 
§0.1.0), recorded by Edgerton BHSGr §28.23, and §43 p. 223a: bhi-, ‘fear’: (1) bhaya- 
ti, s.v.; cf. Edgerton BHSD, p. 408b, bhaya-ti, °te, s.v.; also Geiger §138 for Pali (pres.: 
bhayati, “ami, °asi, “ama, °anti; 2 impv.pl.: bha@yatha; opt.: 3 sg. bhaye, bhayeyya, 3 pl. 
bbayeyyum), also §168 (p. 135: bhayim, bhayi, bhayittha) and §179 (bhayayate, °ti); and 
further Pischel §501 for Prakrit forms. 

— Siks 154.17: ma bhaya : Tib. ma *jigs-Sig : Chin. (4H). 


dhav- / dhop-(?) : dbova-ti, pres., “washes, rinses”, etc., MIndic, recorded by Edgerton 
BHSGr §43 p. 217b-218a, q.v.: pres. dhovati, Siks 155.1, dhovami, Siks 154.18 (Edg- 
erton: “text dhop°, perhaps to be kept, see Dict.”): impv. dhova, Siks 154.20, dhovatu, 
Siks 154.19; fut. dhovisyam, Siks 154.19-20. Cf. Edgerton BHSD, p. 286b-287a, dhova-, 
etc.; also Geiger §34 (end) & §130.2 (end) for Pali dhovati.” 

Edgerton notes a reading dbopa-ti, which occurs also in Pali manuscripts (BHSD p. 
286b, 2dhopati, s.v.; also p. 287a, dhovati, s.v.): Siks 154.18 (cum p. 154 n. 3): dhopami, 
1 sg. (Vaidya reads dhov® without note). It is necessary to collect more examples to 


judge if this is correct. 


* For further details see A. Yuyama, “Some Philological Remarks on and around Kuladatta’s 
Kriyasamgraha(-panjika)”, ARIRIAB, V: 2001 (2002), p. 27-41. 

“© One may also compare such forms found for example in A. Yuyama, Kacchapa-Jataka: Eine 
Erzablung von der Schildkréte und dem Kranzwinder (= Studia Philologica Buddhica: Occasional Paper 
Series, V) (Tokyo: IIBS, 1983), p. 16.5/17.2: dbovitua, ger.; 16.8/17.5: dhovami, 16.16/17.14 (verse) 
nirdhoviyana, ger.; cf. MvAv. ed. Senart II 244.13, 15, et 245.2 (dhoviya!). 
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